SERMONS AND TRACTS OF JOHN GILL
THE N.T. CHURCH AND PUBLIC WORSHIP

A Discourse On Singing Of Psalms
As A Part Of Divine Worship
1 CORINTHIANS 14:15
by John Gill

(London: Aaron Ward, 1734)

Thou hast given a standard to them that fear thee;
that it may be displayed because of the truth
— Psalm 60:4

The Baptist Standard Bearer, Inc.
Version 1.0 © 1999

2

SERMON 54
A DISCOURSE ON SINGING OF PSALMS
AS A PART OF DIVINE WORSHIP
Preached The 25th Of December, 1733 To A Society Of Young
Men, Who Carry On An Exercise Of Prayer On Lord’s-Day
Mornings, At A Meeting-House On Horslydown, Southwark.
Printed, and sold by Aaron Ward,
at the King’s-Arms in Little-Britain; 1734
<461415>

1 CORINTHIANS 14:15, LATTER PART.

I will sing with the Spirit, and I will sing with the understanding also.

On this day in the last year, you were pleased to call me to preach to you
from the former part of this verse; which led me to discourse concerning
the work and duty of prayer, which, at your request, was published to the
world. Now, at your fresh instances, I am desired to insist upon the
latter part of it, which regards the duty of singing; and, since the text and
context were opened so far as was necessary, in my former discourse, I
shall immediately attend to the consideration of the subject before me,
which I shall handle in the following method:

I. I shall endeavor to show you what is singing, and the nature of it, as
an ordinance of God.

II. Prove that it is an ordinance not confined to the Old Testament
dispensation.

III. Enquire into the subject matter of singing, or what that is which is
to be sung.

IV. Point out to you the persons who are to sing. And
V. Observe the manner in which this ordinance should be performed.
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I. I am to show you what singing is, or what is the common idea we have,
or can have of it. Singing may be considered either in a proper, or in an
improper sense; when it is used improperly, ‘tis ascribed to inanimate
creatures: So the heavens, the earth, (<234423>Isaiah 44:23, <234913>Isaiah 49:13,
<131633>
1 Chronicles 16:33, <196513>Psalm 65:13) mountains, forests, the trees of the
wood, the pastures clothed with flocks, and the vallies covered with corn,
are said to ring and shout for joy, or are exhorted to it: And it is also in this
improper sense that the heart is said to sing; as when Job says, (<182913>Job
29:13)
I caused the widow’s heart to sing for joy;
that is, greatly to rejoice; singing for joy being put there for great joy,
which is the cause of it. Singing, taken in a strict and proper sense, and as a
natural act, is an act of the tongue, or voice; though not every action of the
tongue, or sound of the voice, is to be called singing. Speech is an action of
the tongue; but all kind of speaking, or saying, is not singing. Singing is
speaking musically, or with the modulation of the voice: There two sounds,
speaking, or saying, and singing, have not the same idea. When I am told,
as it is commonly expressed, that such an one said grace before and after
meat; I readily understand, that he asked a blessing of God upon his food
before eating, and returned thanks for it afterwards, according to the
common use of speech in prayer to God, and in conversation with men:
But if it should be told me, that he sung grace before or after meat, I
should not be able to form any other idea of it in my mind, but that he
expressed all this in a tonical, musical way, with a modulation of the voice.
Likewise it is not any clamor of the tongue; or every sound of the voice,
that is to be accounted singing, but an harmonious, melodious and musical
sound of it; otherwise; why should the tuneful and warbling notes and
strains of birds be called singing, any more than the grunting of a hog, the
braying of an ass, the neighing of a horse, the barking of a dog, or the
roaring of a lion.
Let us now consider this action of the tongue, or voice, as performed
religiously, and we shall find, that singing of God’s praise is speaking out
his praise musically; or it is an expression of it, with the modulation of the
voice; and so is an ordinance distinct from prayer, praise, giving of thanks,
and inward spiritual joy.
It is distinct from prayer, as is evident from my text; otherwise the Apostle
must be guilty of a most wretched tautology; which is by no means to be
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admitted of. The Apostle James mentions prayer, and singing of psalms, as
two distinct things; to which he advises different persons, or persons under
different circumstances; when he says, (<590513>James 5:13)
Is any among you afflicted? let him pray. Is any merry? let him sing
psalms.
Nor ought it to be objected to us, that we sometimes sing petitions, or
what is prayer-wise, since praying, or making petitions, is different from
singing them: However, those who are of a different mind from us about
singing, should not object this, since the only way of singing, or at least,
the most principal one, they pretend to make use of, is in prayer, and that is
praising God in prayer. But,
Singing of God’s praise is distinct from praising him; though we do praise
him in singing, yet all praising of God is not singing; singing is one way in
which we praise God; but there are many ways in which we praise him,
when we cannot be said to sing: As for instance, we praise God when we
give thanks unto him for mercies spiritual or temporal; when we speak well
of his adorable perfections and glorious works, either in public or private;
and we are capable of praising him by our lives and actions, as well as by
our tongues; in neither of which senses can we be said to sing. If all
praising is singing, I should be glad to know what singing of praise is. For
That it is different from giving of thanks, appears from the institution of the
Lord’s-supper; in which giving of thanks, and singing an hymn, or psalm,
as in the margin of your bibles, or a song of praise to God, are mentioned
as very distinct things but of this more hereafter: I shall now only just
observe, that the Apostle Paul, in his epistle to the Ephesians,
(<490519>Ephesians 5:19, 20) when he exhorts them to sing psalms, hymns, and
spiritual songs, afterwards mentions giving of thanks to God in the name
of Christ, as another duty incumbent on them.
Nor is inward spiritual joy, or heart rejoicing, singing of Godpraise. True
spiritual joy is wrought in the soul by the Holy Ghost, and takes its life
from views of the person, blood, righteousness, sacrifice, and atonement of
Christ; and is increased by the shedding abroad of the love of God in the
heart, and by discoveries of covenant interest in the Father and in the Son.
Now, when the soul is in such a comfortable situation, ‘tis in the most
agreeable frame to sing the praises of God; hence says James, is any
merry? Ejuqumei~ ti>v, is any of a good mind, or in a good frame of soul?

5

let him sing psalms: Not that these are the only persons that are to sing
psalms, or this the only time, any more than that afflicted persons are the
only ones that are to pray, and the time of affliction the only time of prayer:
But as affliction more especially calls for prayer, so spiritual joy and
rejoicing, for singing of psalms; but then this spiritual joy is not singing, but
the cause or reason of it, and what eminently fits a person for it.
Though there is such a thing as mental prayer, there is no such thing as
mental singing, for singing in the heart without the voice; speaking or
preaching without a tongue, or voice, are nor greater contradictions, or
rather impossibilities, than singing without a tongue or voice is; such an
hypothesis is suited for no scheme but Quakerism: And we may as well
have our silent meetings, dumb preaching, and mute prayer, as silent
singing. Singing and making melody in the heart, is no other than singing
with or from the heart, or heartily, f1 or, as it is expressed in a parallel
place, with grace in the heart, i.e. either with gratitude and thankfulness,
or with grace in exercise; together with the voice.
Singing of God’s praises is a vocal action, and should be performed in a
social way, in concert with others; with the voice together shall they sing,
(<235208>Isaiah 52:8) and not only with the voice, but with the modulation of it:
It is not any noise of the tongue or voice, but an harmonious, melodious,
joyful one. (<199501>Psalm 95:1, 2)
O come, let us sing unto the Lord; let us make a joyful noise to the
rock of our salvation: Let us come before his presence with
thanksgiving, and make a joyful noise unto him with psalms.
But,

II. I shall endeavor to prove, that this ordinance of singing does not
belong to the ceremonial law or was confined to the Old Testament
dispensation, but is a part of natural religion, and moral worship,
perpetually binding on all mankind, and so to be performed by believers in
a spiritual and evangelic manner, under the gospel dispensation. And,
1. It will appear, from the practice of the Heathens, that it was a part of
natural and moral worship, who, though greatly in the dark, both about the
object and manner of worship, yet, by the dim light of nature, groped after
the knowledge of both, if haply they might find them; and as by this dim
light they were directed to pray to a superior Being when in distress, as
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Jonah’s mariners did; so, by the same light, they were directed to sing
praises to him when they received mercies, prayer and singing, being alike
parts of natural religion and moral worship. So that though the Gentiles
had no positive laws nor scheme of revelation to guide them in the worship
of God, yet, in some instances, did, by nature, the things contained in the
law; which shew the work of the law written on their hearts. I will just
produce some few instances respecting the present case. Clemens
Alexandrinus intimates, that one part of the religious worship of the
Egyptians, consisted of hymns to their gods; his words are these;
“First a singer goes before, bringing forth some one thing of the
symbols of music; and they say, that he ought to take two books
out of those of Hermes, the one containing the hymns of the gods,
the other, the method of a royal life.”
And a little after, he adds;
“There are ten things which are suitable to the honor of their gods,
and contain the Egyptian religion as sacrifices, first fruits, hymns,
prayers, shows, feasts, and such like things.” f2
This is confirmed by Porphyry, who says that the Egyptians devote
“the day to the worship of their gods; in which, three or four times,
viz. morning and evening, noon and sun-setting, they sing hymns
unto them: f3 The same Porphyry says, concerning the Indians, that
“they spend the greatest part of the day and night in prayers and
hymns to the gods:” f4
And moreover, that when they commit their bodies to the flames, that they
may, in the purest manner, separate the soul from the body, they sing an
hymn, and die”. f5 And, in another place, explaining that symbol of
Pythagoras,
“That drink offerings are to be poured out to the gods, by the ear of
the cups; by this, says he, is intimated, that we ought to honor the
gods, and sing hymns to them with music, for this goes through the
ears.”f6
Very remarkable is a passage of Arrianus, the stoic philosopher;
“If, says he, we are intelligent creatures, what else should we do,
both in public and private, than to sing an hymn to the Deity, to
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speak well of him, and give thanks unto him? Should we nor,
whether digging or plowing, or eating, sing an hymn to God? Great
is God, who has given us there instruments, by which we till the
earth. Great is God, that has given us hands, a faculty of
swallowing, and a belly; that we secretly grow and increase, and
that, whilst we sleep, we breath; each of there things ought to be
taken notice of in an hymn: But the greatest and most divine hymn
we ought to sing is, that he has given us a reasonable faculty of
using these things in a right way: What shall I say, since many of
you are blind? ought not some one to fill up this place, and give our
an hymn to God for you all? — If I was a nightingale, I would do
as a nightingale; and is a swan, as a swan; but since I am a rational
creature, I ought to praise God; this is my work; this I will do; nor
will I desert the station to the utmost of my power; and I exhort
you to the self same song.”f7
And, in another place he says,
“This is my work whilst I live, to sing an hymn to God; both by my
self, and before one or many.” f8
Much of this language would well become the mouth of a Christian. It is
observed concerning the muses, f9 that they were chiefly employed about
the hymns and worship of the gods, and that Come of them had their
names from thence, as Mespomene, Terpsichore, and Polymnia; and that
Homer f10 got so much credit, admiration, and applause as he did, was
owing, among other things, to the hymns which he composed for the gods;
and there is still extant, among his works, an hymn to Apollo. Moreover,
formerly rewards were proposed in the Pythian games, f11 for such who
best sung an hymn to the God. And Julian f12 the emperor, takes notice of
many excellent hymns of the gods, which he advises to learn, as being of
great use in the knowledge of things sacred; most of which, he says, were
composed by the gods; some few by men inspired by a divine spirit. From
there, and other instances which might be produced, we may conclude, that
the Gentiles wore obliged, by the law of nature, to this parr of worship,
and, by the light of nature, were directed to it; and consequently that it is a
part of natural religion and moral worship. Moreover,
2. It is evident, that the people of God sung .longs of praise to him before
the law was given by Moses. When the Lord so remarkably appeared for
the children of Israel, by delivering them our of the hands of the Egyptians,
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and carrying them safely through the Red Sea, though their enemies were
drowned in it; Then sang Moses and the children of Israel this song, unto
the Lord, and spake, saying, I will sing unto the Lord, for he hath
triumphed gloriously; the horse and his rider hath he thrown into the sea,
f13
etc. Miriam and the Israelitish women, sung the time. This is the first
long the scriptures make mention of; though, the Jews f14 say, Adam sung
one before. Now, by what law did the Israelites sing this song? it could nor
be by the Levitical law; for that system of laws was not as yet given to that
people and when that body of laws was delivered to them, we do nor find
that singing of God’s praises was any part of it; it is not to be met with in
the whole body of Jewish laws, given out by Moses; why then should it be
reckoned of ceremonious institution, or a part of worship peculiar to the
Old Testament? Nor was it by any positive law, or according to any part of
external revelation God had made to the sons of men, the children of Israel
sung; for no such positive law was extant, or any such revelation made, as
we know of. It remains then, that in doing this, they acted according to the
dictates of their consciences, and the examples which might have been
before them, by which they were influenced, as to cry to the Lord when in
distress, so to sing his praises when they were delivered.
3. It may easily be observed, that when psalmody was in the most
flourishing condition among the Israelites; under the direction and
influence of David their king, the sweet Psalmist of Israel, it was not
confined to that people; but all nations of the earth were called upon, and
exhorted to sing the praises of God, even by the Psalmist himself;
Make a joyful noise unto God, all ye lands, Hebrews all the earth,
sing forth the honor his name; make his praise glorious. Let the
people praise thee, O God, let all the people praise thee. O let the
nations be glad and sing for joy; for thou shalt judge the people
righteously, and govern the nations upon earth. Selah. O sing unto
the Lord a new song ; sing unto the Lord all the earth, sing unto the
Lord; bless his name, shew sorrth his salvation from day to day.
(<196601>Psalm 66:1,2; <196703>Psalm 67:3, 4; <199601>Psalm 96:1, 2).
Now if singing was not a part of moral worship, but of a ceremonious kind,
and peculiar to the Old Testament dispensation, the nations of the earth
would have had no concern in it; it would not have been obligatory upon
them, but proper only to the Israelites, to whom alone pertaineth the
giving of the law and the service of God.
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4. Nothing is more manifest, than that when ceremonial worship was in its
greatest glory, and legal sacrifices in highest esteem, that singing of psalms
and spiritual longs was preferred unto them, as being more acceptable to
God;
I will praise the name of God with a song, and will magnify him
with thankgiving, says David; This also shall please the Lord better
than an ox or bullock, that hath horns and hoofs. (<196930>Psalm 69:30,
31)
Now can any other reason of this difference be given, than that the sacrifice
of an ox or bullock was of ceremonial. institution; whereas, praising God
was a part of moral worship, which might be performed in a spiritual and
evangelic manner.
5. When the ceremonial law, with all its instituted rites, was abolished, this
duty of singing, remained in full force. The Apostle Paul, in his epistles
written to the churches at Ephesus and Colosse, declares in the one, that
the middle wall of partition, between Jew and Gentile, was broken down:
Meaning the ceremonial law, and that which was the cause of enmity
between both; even
the law of commandments, contained in ordinances, was abolished:
(<490214>Ephesians 2:14, 15)
And in the other; says,
Let no man judge you in meat or in drink, or in respect of an holy
day, or the new moon, or of the sabbath day,, which are a shadow
of things to come, but the body is of Christ; (<510216>Colossians 2:16,
17)
and yet, in both, (<490519>Ephesians 5:19, <510316>Colossians 3:16) exhorts them to
sing psalms, hymns, and spiritual songs. Now it is not reasonable to
suppose, that the same Apostle, in the same epistles, written to the same
persons, should declare them disengaged from some things, and under
obligation to regard others, if there equally belonged to the ceremonial law,
and were alike peculiar to the Old Testament dispensation.
6. This practice of singing the praises of God, has been performed by
creatures who were never subject to the ceremonial law; by whom I mean
not the Gentiles, who have been already taken notice of, but the angels,
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who, though subject to the moral law, so far as their nature and condition
will admit of; yet, in no one instance, were ever concerned in ceremonial
service. Now these holy and spiritual beings were very early employed in
this divine and heavenly work of singing; there morning stars, so called for
their brightness and glory,
sang together; these Sons of God, by creation, shouted for joy,
when the foundations of the earth were fastened, and the corner
stone thereof laid: (<183806>Job 38:6,7)
As they did also when the corner stone of man’s redemption was laid in the
incarnation of the Son of God; at which time
there was with the angel, a multitude of the heavenly host, praising
God, and saying, Glory to God in the highest, and on earth peace,
good will towards men; (<420214>Luke 2:14)
who likewise will join with the saints in Hallelujahs and songs of praise to
God, throughout an endless eternity. For,
7. We may say of this duty what the Apostle says of charity, (<461308>1
Corinthians 13:8, 11) that it never faileth, though prophesies, tongues, and
knowledge shall. For, when all ordinances, whether of a moral nature, or of
positive institution, shall cease, such as prayer, preaching, baptism, the
Lord’s-supper, and the like; this will continue, and be in its greatest glory
and perfection. This will be the employment of saints when raised out of
their dusty beds, on the resurrection morn, in the power and virtue of the
resurrection of their risen Lord.
Thy dead men shall live, together with, or as my dead body, shall
they arise: Awake and sing, ye that dwell in the dust; for thy dew is
as the dew of herbs, and the earth shall cast out the dead:
(<232619>Isaiah 26:19)
These having their souls and bodies reunited, shall come to the Zion above,
with songs and everlasting joy upon their heads: These shall stand upon
the mount with the Lamb, and sing in the height of it, even that new song
which no one can learn, but those who are redeemed from the earth, But
I proceed,

III. To consider the subject matter of singing, or what that is which is to
be sung. The direction of the Apostle Paul in this case, is certainly to be
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regarded, who, in two distinct epistles, (<490519>Ephesians 5:19, <510316>Colossians
3:16) exhorts to the singing of psalms, hymns, and spiritual songs; and
what these are, it will be proper to enquire. And,
1. By psalms, is meant the book of psalms, composed by David, Asaph,
Heman, and others, under the inspiration of the Spirit of God; which is the
only sense in which this word is used throughout the whole New
Testament: Nor is there any reason to believe, that the Apostle Paul
designs any other in the above mentioned places; or the Apostle James,
when he says, (<590513>James 5:13) Is any merry? let him sing psalms. Those
who are of a different mind, ought to shew in what other sense this word is
used, and where, and what those psalms are we are to sing, if not the
psalms of David, etc. since it is certain, there are psalms which are to be
sung under the New Testament dispensation.
2. By hymns, we are to understand, not such as are composed by good
men, without the inspiration of the Spirit of God. I observe indeed, from
ancient writers, and. from ecclesiastical history, f15 that such compositions
were made use of very early, even from the times of the Apostles; and I
deny not but that they may now be useful; tho a great deal of care should
be taken that they be agreeable to the sacred writings, and the analogy of
faith, and that they be expressed, as much as can be, in scripture language;
yet, after all, I must confess, that I cannot but judge them, in a good
measure, unnecessary, since we are so well provided with a book of psalms
and scriptural songs, indited by the Spirit of God, and suitable on all
occasions: However, I cannot think that such composures are designed by
the Apostle; nor can I believe that he would place such between psalms and
spiritual songs, made by men inspired by the Holy Ghost, and put them
upon a level with them, and to be sung equally with them, to the edification
of the churches; therefore, I take hymns to be but another name for the
book of psalms; for the running title of that book may as well be, the book
of hymns, as of psalms; and so it is rendered by Ainsworth, who also
particularly calls the 145th psalm, an hymn of David: So the psalm which
our Lord sung with his disciples, after the supper, is called an hymn, as the
psalms of David in general, are called, by Philo the Jew, f16 u[mnei hymns,
as they are also songs and hymns by Josephus. f17 By spiritual songs, may
be meant the psalms of David, Asaph, etc. the titles of some of which, are,
f18
songs, as sometimes a psalm and song, a song and psalm, a song of
degrees, and the like; together with all other scriptural songs, written by
men inspired by God, and are called spiritual, because the author of them
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is the Spirit of God, the writers of them men moved and acted by the same
Spirit; the subject matter of them spiritual, designed for spiritual
edification, and opposed to all profane, loose and wanton songs.
These three words, psalms, hymns, and songs, answer to µyrwmzm
µylht, and µyryç, the titles of David’s psalms; and are, by the
Septuagint, rendered by the Greek words the Apostle uses. I shall not
trouble you with observing to you how these three are distinguished by
learned men, f19 one from another, but only observe, what has been
remarked by others before me; that whereas the Apostle, in his
exhortations to singing, directs to the titles of David’s psalms, it is highly
reasonable to conclude, that it was his intention that we should sing them:
But, inasmuch as there are some queries, scruples, and objections about the
singing of them, it will be proper to attempt a satisfactory answer to them.
(1.) It is inquired, whether the book of psalms was originally written in
verse or metre? The reason of this enquiry is, that if it should appear that it
was not originally written in Hebrew metre, then there is no reason why it
should be translated into metre in another language, and so consequently
not to be sung in the manner we do. To which, I answer, That the book of
psalms, with some other writings of the Old Testament, were originally
written in metre, is universally allowed by the Jews, and does also appear
from the different accentuation of them, from that of other books.
Josephus; f20 a learned Jew, says,
“That David being free from war, and enjoying a profound peace,
composed songs and hymns to God, of various metre; some
trimetre, i.e. consisting of three feet, and others pentametre, i.e. of
five feet.”
David’s psalms seem to be of the Lyric kind; hence Jerom, who, of all the
fathers, best understood the Hebrew language, calls “David, our
Simonides, Pindar, Alcaeus, Flaccus, Catullus, and Serentis,” who were
all of them Lyric poets.
And in another place, he says,
“If it should seem incredulous to any that the Hebrews have metre,
or that the Psalms or the Lamentations of Jeremiah, or almost all
the scriptural songs are composed after the manner of our Flaccus,
and the Greek Pindar, and Alcaeus, and Sappho; let him read
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Philo, Josephus, Eusebius Caesariensis, and he’ll find, by their
testimonies, that what I say is true.” f21
The learned Gomarus, in his Lyra, f22 has given out of the Psalms, and
other poetical books of the scriptures, several hundred of instances of verse
of the Iambic, Trochaic, Dactylic, Anapaestic, Choriambic, Jonic,
Antispastic, and Paeonic kind, which he has compared with a like number
out of Pindar and Sophocles. The Jews indeed have now lost the
knowledge of the sacred poetry, and have been, for many hundred of years,
unacquainted with it; though R. Benjamin Tudelensis f23 says, that there
lived in his time, at Bagdad, one R. Eleazar, and his brethren, who knew
how to sing the songs as the singers did, when the temple was standing.
But be this as it will, there’s reason enough to conclude, that the book of
Psalms was originally written in verse; and therefore it is lawful to be
translated into verse, in order to be sung in the churches of Christ.
(2.) It is queried, whether the book of Psalms is suitable to the present
gospel dispensation, and proper to be sung in gospel churches. I answer,
Nothing is more suitable to the gospel state, or more proper to be sang in
the churches of Christ; since it is so full of prophecies concerning the
person, offices, grace and kingdom of the Messiah; concerning his
sufferings, and death, his resurrection, ascension and session at the right
hand of God; which are now more clearly understood, and are capable of
being sung by believers, in a more evangelic manner than when they were
first composed: Besides, this book is full of exceeding great and precious
promises, as the ground of the faith and hope of God’s people; is a large
fund of experience, a rich mine of gospel grace and truth, and is abundantly
suited to every case, state and condition, the church of Christ, or a
particular believer, is in at any time. A little care and prudence used in the
choice of proper psalms, on particular occasions, would fully discover the
truth of this.
(3.) It is objected, that persons often meet with things which are nor, and
which they cannot make their own case; yea, sometimes with what is
shocking and startling to a Christian mind; such as imprecations and curses,
on enemies or wicked men. And it is asked, Should persons sing cases not
their own, and such things as there now mentioned; would they not be
guilty of lying to God, and of want of that charity to men which is so much
recommended under the gospel dispensation? To which, I reply, That as to
singing cases not our own, this is no more lying to God than reading them

14

is, singing being but a flower way of pronunciation in a musical manner;
therefore, if this ought to deter persons from singing, it should also from
reading: Besides, in public worship, we sing not as single persons, but in
conjunction with, and as parts of the community, and body of the people;
so that what may not be suitable to one, may be so to another, and in both,
the end of praise be answered. Moreover, when we sing the cases of
others, and which we cannot make our own, we sing them as such, and not
as our own sense and experience; which yet may be very useful to us,
either by way of example, or advice, or comfort, or instruction, or
admonition, and the like: And if this should not be the case, yet there are
two other principal ends of singing, viz. the praise and glory of God, and
the edification of others, which may be attained this way and, after all, the
same objection will lie against public prayer, as much as against public
singing; since no prayer put up by the minister, in public, at least, not all
the petitions in it, any more than every psalm or hymn, sung in public, are
suitable to the cases of all persons present; yet this has not been thought a
sufficient argument against public prayer, or to deter persons from joining
in it. As for imprecations and curses on wicked men, though the scriptural
instances of them are no examples to us to do the like; because these were
made by men under the inspiration of the Spirit of God; yet they were
prophetic hints of ruin and destruction to wicked men, and as such should
be considered, and may be sung by us, and that to the glory of God and
some instruction to our selves; for herein we may observe the justice and
holiness of God, the vile nature of sin, the indignation of God against it,
and the just abhorrence and detestation, that sin and sinners are had in with
God, and should be had in with all good men.
(4.) It is said, that if we must sing the psalms of David, and others, then we
must sing by a form; and if we may sing by a form, why not pray by one? I
answer, the case is different; the ordinance of prayer may be performed
without, a form, bur not the ordinance of singing: The Spirit of God is
promised as a Spirit of grace and supplication, but nor as a spirit of poetry.
And suppose a person had a gift of delivering out an extempore psalm or
hymn, that psalm or hymn would be a form to the rest that joined with him;
unless we suppose a whole congregation to have such a gift, and every one
sing his own psalm or hymn; but then that, namely, joining voices together,
which is the beauty, glory, and harmony of this ordinance, would be mere
jargon, confusion, and discord. Besides, we have a book of psalms, but we
have not a prayer book: Had we a book of prayers, composed by men
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inspired by the Spirit of God, as we have a book of psalms made by such,
we should think our selves under equal obligation to pray by a form, as we
now do to sing by one. Add to this, that the psalms of David were
composed on purpose to be sung by a form, in the very express words of
them, as they accordingly were. David, when he had wrote them, sent them
to Asaph, and his brethren, or to the chief musician, the master of the song,
who had the management of it, or some such person, to be made use of in
public; for thus it is written, (<131607>1 Chronicles 16:7)
Then on that day David delivered first this psalm, to thank the
Lord, into the hands of Asaph and his brethren.
And we may observe, that some hundreds of years after, the psalms of
David and Asaph were sung in the express words of them, by the order of
king Hezekiah; for so it is said, (<142930>2 Chronicles 29:30)
Moreover, Hezekiah, the king and the princes, commanded the
Levites to sing praise unto the Lord,
with the words of David and of Asaph, the seer; and they sang praises
with gladness, and they bowed their heads and worshipped. Hence also,
when the people of God were exhorted to sing his praise, they were bid not
to make, but take a psalm ready made to their hands; (<198101>Psalm 81:1,2)
Sing aloud unto God our strength ; make a joyful noise unto the
God of Jacob; take a psalm, and bring hither the timbrel, the
pleasant harp, with the psaltery.
Which leads me,
(5.) To consider another objection made against singing the psalms of
David. The singing of there was formerly attended with. the use of musical
instruments; such as the harp, timbrel, cymbals, and the like: If then they
are to be sung now, why not with these instruments, as heretofore? and if
these are disused, why should not singing it self? I reply, That the use of
musical instruments was not essential to singing; therefore, tho’ these are
laid aside, that continues. The Old Testament dispensation was a showy,
gaudy, and pompous one, suited to the then infant state of the church;
there were many ceremonious rites which attended the worship of God,
even that part of it which was of a moral nature; which ceremonious rites,
though now abolished, the worship being of a moral nature, remains in full
force: As for instance; it was usual to burn incense at the time of prayer;
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now the use of incense, which was typical of the acceptance of the prayers
of the saints, through the mediation of Christ, is laid aside; but the duty of
prayer, being of a moral nature, continues: So the use of musical
instruments, which attended the work of singing the praises of God, and
was typical of inward spiritual melody, is at an end, when singing, being
equally of a moral nature with prayer, is still obligatory. It is now sufficient,
if, when we sing vocally, at the same time we make melody in our hearts to
the Lord. I close this with an observation of an ancient writer; f24
“Barely to sing, says he, is not fit for babes, but to sing with
inanimate instruments, with cymbals, and with dancing; wherefore,
in the churches (i. e. under the gospel dispensation) the use of such
instruments, and others, fit for babes, is taken away, and bare or
plain singing remains.”
I proceed,

IV. To point out to you the persons who are to sing, and who ought to be
found in the performance of this duty. I shall take no notice of a private
person’s singing by himself, alone, or of the family discharge of this duty,
or of its being done in concert, between two or more persons; no doubt but
it is lawful for a single person to sing the praises of God alone, at home, in
his own house, in his closet, when he thinks proper; and it may very
laudably be performed in Christian families, where they are able to carry it
on with decency and good order; yea, any two, or more persons, may join
together in this part of divine service, as Paul and Silas did in prison,
(<441625>Acts 16:25) who,
at midnight, prayed and sang praises unto God;
which is an instance of singing vocally, and in concert, and was attended
with some miraculous operations; with which all gospel ordinances were at
first confirmed, and which brought on, and issued in the conversion of the
jailor. Bur what I shall chiefly attend to, will be to prove that gospel
churches, or the churches of Christ, under the gospel dispensation, ought
to sing the praises of God vocally; and this I shall do from the following
considerations.
1. From the prophecies of the Old Testament, which declare, that the
churches, in gospel times, should sing; and in which they are called upon,
exhorted, and encouraged to do it. In many of the psalms, which respect
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the times of the Messiah, and the gathering of the Gentiles to him under
the gospel dispensation, such as the 47th, 68th, and 95th, the people of
God are frequently invited to sing praise unto him, and make a joyful noise
unto him with psalms. Likewise, in the prophecies of Isaiah, (<235207>Isaiah
52:7, 8, 9, <233501>Isaiah 35:1, 2, 6, 10, <232601>Isaiah 26:1 <235401>Isaiah 54:1) it is
declared, that not only the watchmen, gospel ministers, such whose feet are
beautiful on the mountains, who bring good tidings, and publish peace and
salvation, shall lift up the voice, and that with the voice together shall they
sing; but also the churches under their care, and such souls they are made
useful to, are called upon to break forth into joy, and sing together; yea, it
is promised, that the Gentile church, under the name of the wilderness, and
solitary place, shall be glad and rejoice, even with joy and singing; that
even the tongue of the dumb shall sing, and the ransomed of the Lord
return, and come to Zion with songs and everlasting joy upon their heads.
Moreover, that in that day, meaning the gospel day, shall this song be
sung in the land of Judah, in the gospel church: We have a strong city;
salvation will God appoint for walls and bulwarks. To add no more; how
expressly is the Gentile church exhorted and encouraged to this work, in
another part of these prophecies? where it is said, Sing, O barren, thou
that didst not bear; break forth into singing; and cry aloud, thou that
didst not travail with child; for more are the children of the desolate than
the children of the married wise, saith the Lord. Blessed be God, these
predictions are, in a great measure, fulfilled; gospel churches among the
Gentiles, as well as in the land of Judea, have lift up their voices, and sung
the praises of God according to these prophecies; which is, at once, a
confirmation of the authority of the scriptures, and of the truth of this
ordinance. But,
2. I prove it to be a duty incumbent on gospel churches, under the New
Testament dispentation, from express precepts and directions given to
them concerning it. It is not only prophesied of in the Old Testament, but it
is also commanded in the New, that they should sing. The church at
Ephesus was a gospel church, as was also that at Colosse; and they are
both expressly enjoined as such, by the Apostle Paul, who in this, as in
other things, had the mind of Christ to sing psalms, hymns, and spiritual
songs, (<490519>Ephesians 5:19, <510316>Colossians 3:16) Besides, if singing was not
a duty belonging to New Testament churches, why should any directions
about it be given to them? such as to sing with grace in their hearts, with
the spirit, and with the understanding; and to do it in such a manner, so as
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to speak to themselves, and to teach and admonish one another. (<461415>1
Corinthians 14:15, <490519>Ephesians 5:19, <510316>Colossians 3:16).
3. That New Testament churches should sing, will more fully appear from
New Testament instances and examples. There are not only prophecies and
precepts, but also precedents in favor of this practice; and the first instance
of this kind I shall mention, is, that of Christ and his Apostles, who sung an
hymn, as a church, at the close of the Lord’s supper; of this the evangelist
assures us;
When they had sung an hymn, says he, they went out unto the
mount of olives: (<402630>Matthew 26:30)
Our ears are continually dinned, by those who are of a different mind from
us, with an old translation, in which, they say, the words are rendered,
When they had given thanks. But,
First, This work was done already; he, i.e. Christ, took the cup, and gave
thanks.
Secondly, A different word from that is here used, and which, in its first
and primary sense, signifies to sing an hymn, or song, to the honor of God.
And,
Thirdly, This old translation must be a false one, since it fixes such a
character of rudeness and arrogance upon the Apostles, as is unbecoming
the disciples of the meek and lowly Jesus; what, they give thanks! what
business had they to give thanks? Had they done so, they had took upon
them an office, and thrust themselves into a province that did not belong to
them. Who should give thanks but Christ, the master of the feast, who was
then in person present at his own table? No, they sung an hymn in concert,
with their Lord at the head of them; which hymn was either one of Christ’s
composing on that special occasion, or rather was a part of the Hallell f25
the Jews sung at the passover, which began with the 113th, and ended with
the 118th psalm; the first part of which they sung before they sat down to
eat, and the other after they had eaten, and after they had drunk the fourth
and last cup; which last part seems to have been postponed the eating of
the Lord’s supper, as containing in it several verses suitable to that
ordinance, especially the closing part, which is this:
I will praise thee, for thou hast heard me, and art become my
salvation. The stone which the builders refused, is become the head
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stone of the corner. This is the Lord’s doing ; it is marvelous in our
eyes. This is the day which the Lord hath made; we will rejoice and
be glad in it. Save now, I beseech thee, O Lord. O Lord, I beseech
thee, send now prosperity. Blessed be he that cometh in the name
of the Lord. We have blessed you out of the house of the Lord.
God is the Lord which hath shewed us Light. Bind the sacrifice
with cords, even unto the horns of the altar. Thou art my God, and
I will praise thee; thou art my God, I will exalt thee. O give thanks
unto the Lord, for he is good: for his mercy endureth for ever. f26
For my own part, it would be agreeable to me, if this was always sung at
the celebration of this ordinance. But to return to my argument. This hymn,
or psalm, was sung by Christ and his Apostles, at a church; which, though
one of the least of the churches, yet the purest that ever was on earth;
where Christ sung, according to his promise made long before, when he
said, (<192222>Psalm 22:22)
I will declare thy name unto my brethren: In the midst of the
congregation wilt I praise thee;
which the author of the epistle to the Hebrews; cites in this manner; I will
declare thy name unto my brethren, and in the midst of the church will I
sing praise unto thee, uJmnh>sw se; will I sing a hymn unto thee; which he
accordingly did sing in the midst of the congregation, the church, among
his brethren, the Apostles, at the institution of the supper; and is an
example we ought to follow at the administration of that ordinance.
The church at Corinth, in the times of the Apostles, sung psalms: There
were, indeed, some disorders among them, in the performance of this, as
well as other parts of public worship, which the Apostle Paul endeavors to
rectify in his epistle to them;
How is it then, brethren? says he, when ye come together, every
one of you hath a psalm, hath a doctrine, hath a tongue, hath a
revelation, hath an interpretation; let all things be done to
edifying;(<461426>1 Corinthians 14:26)
where he does not blame them for those things, provided care was taken to
avoid confusion, and that the edification of each other was regarded: And
what he says in my text, with respect to himself and his own conduct in the
discharge of both the duties of prayer and singing, is designed as an
example and an instruction to this church.
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The book of Revelations is a representation of the slate and condition,
service and sufferings of the churches of Christ on earth, in the several
periods of time, until his second coming; in which we have frequently an
account of their being concerned in this work of singing, (<660509>Revelation
5:9, 10, <661401> 14:1, 3, <661503> 15:3, <661901>19:1-7) either the Lamb’s new song or
the song of Moses, or both; and which is represented as their employment,
more or less, until the end of time. Now, since we have prophesy, precept,
and precedent, for the practice of singing in New Testament churches,
none should scruple the performance of it. But, before I dismiss. this part
of my subject, it will be necessary to give an answer to the two following
queries.
(1.) Whether women should sing in public, or in the churches? The reason
of this query is, because the Apostle says, (<461434>1 Corinthians 14:34, 35)
Let your women keep silence in the churches; for it is not permitted
unto them to speak; but they are commanded to be under
obedience, as also saith the law. And if they will learn anything, let
them ask their husbands at home; for it is a shame for women to
speak in the church.
From whence it is inferred, that if women are to be silent, and not speak in
the church, then they are not to sing or speak to themselves and others, in
psalms, hymns, and spiritual songs. To which I answer, that it is evident the
Apostle is to be understood of such kind of speaking in public, as carries in
it authority over the man, which singing does not; so he explains himself in
ano her place,
Let the women learn in silence, in all subjection. But I suffer not a
woman to teach, nor to usurp authority over the man, but to be in
silence. (<540211>1 Timothy 2:11, 12)
It is certain, that all kind of speaking in the church, is not forbidden to
women; otherwise it would not be lawful for them to give an account of
the work of God upon their souls, by word of mouth; nor could they be
witnesses for or against any member of the church chargeable with any
iniquity. In these and such like cases, they have, no doubt, a right, and
should have the liberty of speaking in the church: As for singing of psalms,
though, as an ancient f27 writer observes, “The Apostle commands women
to be silent in the church; yet they are capable of performing this service
well, which is agreeable to every age, and fit for both sexes.” And indeed,
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if this is a part of moral worship, as, I think, I have sufficiently proved it is,
it must be a duty belonging to them, and binding on them: Besides, it has
been practiced by them in all ages of the church. Miriam, and the
Israelitish women, sung, as well as Moses and the children of Israel, at the
Red Sea; as did also Debora with Barak; and not to take notice, of the
singing women in the temple service, there is a prophecy of gospel times, in
which it is said, (<243108>Jeremiah 31:8-12) that a
great company of the blind and lame, with the woman with child,
and her that travaileth with child, should come and sing in the
height of Zion;
and indeed, what else is the woman’s prophesying, (<461105>1 Corinthians 11:5)
which the Apostle does not object to, though he does to her doing it with
her head uncovered, any other than her singing of psalms? as is well judged
by a learned writer, f28 since prophesy is explained by the same Apostle, by
singing as well as by praying and preaching in another place. (<461415>1
Corinthians 14:15, 24, 26).
(2.) It is a case of conscience with some, whether they should sing in a
mixed multitude, or in the presence of unbelievers, they joining with them.
The solution of which, I would attempt in the following manner; let it be
observed, that singing, as a part of moral worship, is binding on all men,
without exception, believers and. unbelievers; the former, indeed, are the
only persons who are capable of performing it in a spiritual and evangelic
manner; but the latter may have a sense of God’s goodness upon their
minds, and be able to praise him for their temporal mercies, though they
cannot do it in faith, nor without sin; nor indeed, can they perform a
natural or civil action, any more than a moral one, without sin; for the
plowing of the wicked is sin: (<202104>Proverbs 21:4). But it does not from
hence follow, that a man must not plow, or perform any civil action,
because he sins in it. And so likewise it ought not to be concluded, that a
man should not pray, or sing psalms, or perform any other moral action,
because he cannot do it in a spiritual way; for it is better for him to do it in
the best way he can, than not at all. But, supposing that it is not the duty of
unbelievers to sing psalms, it will be very difficult to know who are such in
public assemblies; and if such should join with you, why should this affect
you that are believers? Will this sin of theirs be ever laid to your charge, or
you be accountable for it? Should you neglect your duty because they are
not in theirs? Must your mouths be stopped because theirs are open?
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Should you not rather blush and take shame to your selves? When you see
them so forward to what you judge is not their duty, and you your selves
so backward to it. Besides, it has been the practice of the saints, in all ages,
to sing in mixed assemblies. There was a mixed multitude which came up
with the Israelites out of Egypt, in whose presence Moses and the children
of Israel sung at the Red Sea, and who, very probably, joined with them in
the song, since they had a share in the common deliverance. The psalmist
David, declared it as his resolution, and, no doubt but it was his practice,
when he had opportunity, to sing the praises of God among the Heathens.
Therefore, says he, will I give thanks unto thee, O Lord, among the
Heathen, and sing praises unto thy name. I will praise thee, O Lord,
among the people, I will sing unto thee among the nations.
(<191849>Psalm 18:49, <195709>57:9)
The church, in Solomon’s song, is represented, not only as taking her part
in the song in the midst of, but as joining with the daughters of Jerusalem,
though they were ignorant of Christ her beloved. It is evident, that the
church at Corinth sung psalms in the presence of unbelievers, as well as
performed other parts of publick worship; which was one reason that made
the Apostle so desirous of rectifying the irregularities in this, as in the rest;
that so unbelievers, who came in among them, might be convinced and
obliged to own, that God was in them of a truth. Moreover, inasmuch as
unbelievers are admitted to public prayers, and to join with you in them,
why not to public singing? especially, since some ends of this ordinance
cannot be answered without their presence; which are to declare the
Lord’s doings among the people, and make known his wonders and his
glory among the Heathen: (<190911>Psalm 9:11, <199603>96:3) To add no more, this
ordinance has been an ordinance for conversion; I have known it to be so,
and so have others besides me; and a good reason this is why it should be
continued publickly in our churches, and unbelievers be admitted to an
attendance on it.

V. I come now to consider the manner in which this ordinance should be
performed, which I shall do very briefly, and shall chiefly regard what is
expressed in my text, in which the Apostle is desirous that he might, and
determines to, sing with the Spirit, and with the understanding also.
1. With the Spirit. By which may be meant, either the extraordinary gift of
the Spirit, by which the Apostle was capable of delivering out a psalm or
hymn extempore, and that in an unknown tongue; though he was
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determined to make use of this gift in such a way, as to be understood by
others, that so they might receive some profit and edification by it; or else,
by the Spirit, may be designed the Spirit of God, who is absolutely
necessary to the spiritual performance of this duty. Believers, in the
discharge of this work, stand in great need of him to excite their attention,
assist their meditations, enlighten their understandings, raise their
affections, strengthen their faith, and make a comfortable application of
what is sung to themselves; or, by singing with the Spirit, may be meant,
singing with his own spirit; and indeed, believers should be servant in
spirit, whilst they are serving the Lord in any ordinance: As God is a Spirit,
he must be worshipped in spirit, or with our spirits, that is, with our hearts
engaged in the work we are concerned in; and then may we be said to sing
with the spirit, when we sing with grace in our hearts, or in the lively
exercise of faith, and hope, and love; for to the due performance of this
ordinance in a spiritual way, is required a large measure of grace, a good
deal of spiritual light, knowledge, experience and judgment, for we should
sing,
2. With the understanding also, i.e. either in a language that is to be
understood, or with the understanding of what is sung, (<194707>Psalm 47:7)
sing ye praises with understanding; or to the understanding of others; for
one end of this duty is, to teach and admonish others as well as our selves;
and, perhaps, the Apostle may have some regard here to one of the titles of
David’s psalms, f29 viz. lykçm, maschil, which signifies a psalm, giving
instruction, or causing to understand. Unless we sing in all these senses
with understanding, we sing with little advantage, either to our selves or
others. In a word, besides our mutual edification, we should have in our
view the glory of God; we are to sing unto the Lord, not to our selves, or
to raise our natural affections, or to gain applause from others, by the
fineness of our voice, and exact conformity to the tune; but to the glory of
Father, Son and Spirit, who are that one God, who condescends to inhabit
the praises of Israel.
Having now considered the several things I proposed, relating to the
ordinance of singing, I shall subjoin a short account of the faith and
practice of the saints in the three first centuries of Christianity, with
respect either to singing alone, or in the family, or in the churches;
which added to the scriptural account of this duty, may serve the more
to confirm us in the practice of it.
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If the Therapeutae, a sect of religious persons mentioned by Philo the Jew,
who was cotemporary with the Apostles, were Christians, as Eusebius f30
thinks, then we have a proof, besides the scripture ones, of the Christians’
singing of psalms and hymns in the times of the Apostles; for of there Philo
says,
“That they not only gave themselves up to a contemplative life, but
composed longs and hymns to God, in various kinds of metre and
verse, and which they wrote as was necessary in graver rhyme, and
which they not only composed but sung” f31
tho’ perhaps, he may intend the Essenes, of whom Porphyry says, f32 that
“They kept the seventh day of the week in hymns to God, and in
rest.”
There are some, indeed, who think f33 they were neither, but a sect of
Jewish philosophers: However this be, ‘tis certain,
That there is now extant an epistle of Pliny to Trajan the emperor; in
which he tells him, that one part of the charge agaist the Christians was,
“That they used to meet together at a flared time, before it was
light, and sing a hymn among themselves, to Christ, as to a god”.f34
Tertullian refers to this letter, and expresses the charge in it thus; “That
they had their meetings before it was day, to sing to Christ and to God. f35
Eusebius cites the same, and observes, that
“Pliny declared that he found nothing impious in them, nothing
done by them contrary to the laws, except that rising early together,
they sung an hymn to Christ after the manner of a god.”f36
Now this letter was written in the latter end of the first century, or at the
beginning of the second, and, as some think, whilst the Apostle John was
yet living.
Justin Martyr, Anno 150 in his epistle to Zena and Serenus, if it will be
allowed to be genuine, speaks of the singing of psalms, hymns, and songs;
and directs to the use of psalmody, in such a manner, as not to grieve our
neighbors. f37
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Athenogenes, a martyr, in the second century, as he was going to the fire,
delivered an hymn to those that stood by, in which he celebrated the Deity
of the blessed Spirit. f38
Clemens Alexandrinus, Anno 190, or 200, speaking of a good man, says,
“His whole life is a continual holy day, his sacrifices are prayer and
praise, the scriptures are read before eating of food; and, whilst
eating, psalms and hymns are sung; and, at night, before he goes to
bed prayer is performed again. f39 And, in another place, he
observes, that “a man’s love, friendship, and good will to God,
should be shewn by thanksgiving and singing of psalms,”f40
and he himself composed an hymn to Christ, which is still extant at the end
of his Paedagogue.
Tertullian, who lived about the same time, has many things in his writings,
which shew that singing of psalms, both publicly and privately, was
practiced in his day; in one place, f41 he says,
“After washing of hands, and lighting up of candles, meaning at
their Christian meetings, and love feasts, every one might come
forth, and sing to God, either out of the holy scriptures, Or what
was of their own composing.”
And elsewhere, f42 among the arguments he makes use of to prevail on
Christians to marry among themselves, this is one; “psalms and hymns,”
says he,
“are harmoniously sung between the happy pair; and they provoke
each other to sing the better to their God.”
And in another place, f43 he speaks of the reading of the scriptures, singing
of psalms, preaching, sermons, and of prayer. as the several parts of public
worship. And to add no more, in another book f44 he makes this to be one
part of the happiness of a chaste and continent man, that,
“If he prays to the Lord, he is near to heaven; if he studies the
scriptures, he is wholly there; if he sings a psalm, he pleases
himself.”
Origen, Anno 226, or 230 speaking of the need of the Spirit of God in
prayer, adds,
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“Even as no man can sing a psalm or hymn to the Father in Christ,
in good rhyme, proper verse and metre, and in concert, except the
Spirit, who searcheth all things, even the deep things of God, first
searches, and, as much as can be, comprehends the deep things of
the mind, with songs of praise and hymns”. f45
Cyprian, Anno 246 exhorted Donatus to the practice of singing of psalms,
in an epistle to him,
“Let a psalm, says he, be sung at a feast, kept with moderation; and
that thou mayest have a retentive memory, let thy voice be
melodious. Begin this work after the usual manner.” f46
Nepos, an Egyptian bishop, Anno 260 is greatly commended by Eusebius,
not only for his faithfulness, labor, and diligence in the scriptures, but for
his psalmody; which was very grateful to many of the brethren at that
present time.f47
I might go on to produce testimonies, proving psalmody to be in use in the
church in the times of Constantine, not far from the third century, which,
as Eusebius, who was on the spot, relates, f48 was performed with a very
decent and agreeable modulation of the voice. As also, in the churches at
Alexandria and Milan, f49 when Athanasius was bishop of the one, and
Ambrose of the other, who both lived in the fourth century. I might also
observe, what spiritual delight and comfort the great Austin f50 found in
attending on this ordinance; but I choose to go no further than the three
first centuries, which were the purest and most incorrupt ages of
Christianity.
Paulus Samosatenus, who denied the divinity of Christ, is the only person I
have met with in this period of time, that objected to the psalms and songs
sung in the churches, which he condemned as novel compositions; f51 and
yet provided women to sing in the church concerning himself: His reason
for it seems to be, because the divinity of Christ was in an excellent manner
let forth in the old songs and psalms; as appears from a passage in
Eusebius, mentioned to confront Artemon and Theodotus, who had
represented Christ’s divinity as a novel doctrine. “The psalms and songs of
the brethren, says Eusebius, f52 which were written by the faithful, from the
beginning, set forth the praises of Christ as the word of God, ascribing
divinity to him.” From the whole it may be concluded, that this ordinance
of singing of psalms, as it was used by Christ and his Apostles, so it was
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continued in the ages next to them; and though it has been dragged
through the sinks of popery, yet it ought not to be rejected on that
account. Had our reformers treated the ordinances of Christ in such a
manner, because they found them corrupted, we should have had no
ordinance now in being: Let us rather do all we can to clear this of every
degree of superstition, and restore it to its native simplicity and spirituality.
FINIS.
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FOOTNOTES
ft1

Nusquam enim legimus aliquem fine voce cantasse. Unde necesse est hic,
in corse, ex corae intelligi: Scilicet ut non sotum ore, sed etiam corde
cantemus, Hieronym, in Colossians 3, 16.

ft2

Prw~tov me<n gd proe?rcetai oJ w<do<v e{n ti> tgv t mousikh~v
ojpfero>menov sumbo>lwn tou~ton fasi du>o bi>blouv ajneilhfe>nai
dou~n ejm touod Ermou~ Wn qa>teron me>n u{mnouv prie>cei qre~n
ejmlogismo<n oj basilikou~ bi>ou to< deuteron. Paulo polt, de>ka o
ovi ta< eijv th<n timh<n ajnh>konta tiv par autoi~v qew~n ki< th<n
Ligupti>an Euse>qeian prie>goita oiv pri< qumatwn ajparcw~n
u{mnwn ejucw~n pompw~n eortw~n ki< tiv tou>toiv oJmoi>wn Clem.
Alex. Stromat. 1. 6. p. 633. Ed Paris.

ft3

Hme>ran o ei<v qerapoui>an ti<v dew~v kaq h{n h} tei<v h} tetra>kiv
kata th<n e{w ki< th<n eJspe>ran mesouranou~nta te< t h{lion ki<
pro<v du>sin katafero>menon tou>touv u{mnou~ntev Porphyr de
abstinent. 1. 4. S. 8. p. 153. Ed. Cantabr.

ft4

to<n toi>non cro>non th~v hJme>rav, ki< th~v nukto<v t plei~von ejiv
u{mnouv tiv qew~n ajpe>nouman ki< ejuca>v . lb. S. 12. p. 168.

ft5

Puri< to< sw~ma parado>ntev o{pwv o kaqarwta>thn dpokei>nwsi
tou sw>matov th>n yuch<n u{mnou>menoi teleutw~sin ibid S. 18. p.
170.

ft6

Sponda>v te< poie~sai toi~v qeoi~v ki to< ou+vtiv ejkpwma>twn.
Ewnteu~qen gou hjni>tteto tima~n tou<v qeouv ki u{mnei~n th~|
mousikh~| au{th go< dia w}twn cwre~” Ib. de vita Pythag. p. 200. Ed,
Cutabr.

ft7

Ei go nou~n e]icomen a]llo< ti< e]dev h{ma~v poie~n ki< koinh~| ki< ijdi>a h]
u{mne~n to< qei~on ki< ejufumei~n ki< ejpexe>rceaqai ta<v ca>ritav oujk
e]dei ki< ska>ptontav ki< ajrou~ntav ki< ejqi>ontav a]dein u{mnon y
ejiv t qeo>n me>gav oJ qeo>v o{ti hJmi~n pare>cen o}rgana tau~ta di w=n
th<n gh~n ejrgaso>meqa me>gav oJ qeo>v o]ti cou~rav de>dwken o{ti
kata>posin o{ti koili>an o{ti a]uxeqai lelhqo>twv o{ti
kaqeidontav ajnapnei~n Tau~ta ejf ejka>vou ejfumnou~n e{dei ki< t
me>givon ki< qeio>taton u{mnon ejfumnnei~n o{ti tou<n du>namin
e]dwkv th<n wrakolouqh>tikh<n tou>twn ki< oJdw~ crhvikh>n ti<ouJn
ejpe>i oJi polloi< dpotetu>flwaqe oujk e]dei ti>na ei~nai tau>thn
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ejkplhrou~nta th<n cw>ran ki< uwr pa>ntwn diadido>nta t u{mnon t
ejiv t qeo>n----- eji gou~n ajhdwn h]mhn ejpoi>oun ta< t ajndo>nov eji
cu>hnov ta< tou~ ku>knou nu~n ki logiko>v ejimi u{mnei~n me dei~ t
qeo>n tou~to< mou~ to< e]rgon osi. Poiw~ aujto< oujd ejgkataleiyw th<n
ta>xin tau>thn wjdhn wrakalw~ Arrian. Epictet. 1:1. c. 16. P. 127,
128. Ed. Cantabr.
ft8

Kai< zw~nto>v mou~ tou~to to, e]rgon h=n u[mnei~n t qeo>n ki< aujto<n ajt
ejmautou~ ki< pro<v e{na ki< pro<v pollou>v. lb. 1. 3. c. 16. p.350.

ft9

Plurnutus de natura deorum, p. 22. 23. Ed. Gale.

ft10

Heredotus de vita Homeri, c. 9. P, 558. Ed. Gronov.

ft11

Pausanias in Phocists, sive 1. 10. p. 610. Ed. Hanov.

ft12

Opera, p. 551. Ed. parif. 49. 1630. of these hymns to the gods, see
more in Alex. ab Alex. Genial. Diet. 1. 4. c. 17. prope finem.

ft13 <021501>

Exodus 15:1, 20, 21.

ft14

Vid. Targum, in Cant, 1:1. and my notes upon it.

ft15

Clemens Alexandr. Paedagog. I. 3. c. `1. in fine, p. 266. Ed. Parif
Tertullian Apolog. c. 39. p. 56. Ed. Rigalt. Euseb. Ecclesiastes Hist. 1.
1. c. 17. p. 55, 56. and I. 3. c. 28. p. 196. and I. 7. c. 24. p. 271. Ed.
Vales. Of these hymns, see more in Fabricii Biblioth. Graec. Vol. 5. c.
1. p. 195, 196, etc. and Bibliograph. Antiq. c. 11. p. 368, etc. There
were first objected to by Paul of Samosata. Euseb. 1. 7. c. 30, p. 131.
and prohibited by the council of Laodicea: in Can, 59.

ft16

L. de Murat. nora. 3 1. de Somniis et alibi.

ft17

Antiqu. 1. 7. c. 12.

ft18

So Psalm 30:55; 46:58; 65:67; 67; 68; 75; 76; 83;
87; 88; 92; 93; 126 to 134

ft19

Vid. Zanchium, Grotium, * Hammond, in <490519>Ephesians 5:19 Bezam in
<510310>
Colossians 3:10. & Leigh’s Critica Sacra in voce, u{mnov.

ft20

Aphllagme>nov dj h}dh pole<mwn oJ Dabi>dhv ki< baqei>av apolaqw<n
to< loipo<n ejirh>nhv wjda<v ejiv t qeo<n ki< u{mnouv suneta>xato
me>trou poiki>lou Tou>v d teime>trouv tou<v ki peitame>trouv
e<toihsen Joeseph, antiqu. 1. 7. c. 12.

ft21

David simonides noster, Pindarus & Aleaeus, Flaccus quoque Catullus
& Serenus Chrillum lyra personat, hieron. Ep. ad Paulin. inter opera
ejus. Tom. 3. p. 3. Ed. Paris. Quod si cuiovidetur incredulum metra
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scilicet esse apud Hebraeos, & in morem nostri Flaaci, Graecique
Pindari & Alcasi, & Sapphus, vel Psalterium, vel Lamentationes
Hieremiae, vel omnia serme scripturarum cantica comprehendi, legar
Philomem. Josephum, Origenem, Caesarienserm Eusebium, & eorum
testimonio me verum dicere comprobabit. Ib. p. 8.
ft22

Inter ejus opera. Tom. 2. p. 317, etc.

ft23

R. Benjamin Massact vel Itinerarium, p. 70, 71. Ed. L’ Empereur.

ft24

Ou to, a=sai ajplw~v oti toi~v nhpi<oiv ajrmo>dion a>lla< to< mh tiv
a<yu>cwn ojrga>nwn a=sai ki< mh mi ojrch>sewv ki< koota>a>lwn dio<
en tai~v ekklhsi>siv proairetai parh>rhtai ejk tiv ajsmatwn hJ
crh~siv tiv toiou>twn ojrga>nwn ki< tiv a]llwn tiv nhpi>oiv o]ntwn
ajrmodi>wn ki< u>pole>leiptai to< ajsai ajplw~v Autor Quaest. &
Respons. ad orthodox, inter Justin opera, p. 462. Ed. Paris.

ft25

Vid. Buxtorf. Lex. Talmud in voce, llh cod 613 etc. Lightfoot:, Vol.
2. p. 354, 444, 1160.

ft26 <19B821>

Psalm 118:21, to the end.

ft27

Mulieres Apostulus in ecclesia tacere jubet, psalmum etiam bene
clamant; hic omni dulcis actati, hic urrique aptus est sexai. Ambros in
Psalm 1.

ft28

Lightfoot, Vol. p. 85, 1157.

ft29

So <193204>Psalm 32:42 with many others.

ft30

Eccles. Hist. 1. 2. c. 17. p. 19.

ft31

Wst ouj qewrou~si mo>non ajlla< ki< poiou~sin a}smata ki< u{mnouv
ejiv qeo<n dia< pantoi>wn me>trwn ki< melw~n a{ rJuqmoi~ semote>roiv
anagkai>v cara>ttousi. Philo de vita contemplativa, p. 893. Ed.
Paris Eita> a]dousi pepoihme>nouv ejiv t qeo<n u{mnouv polloi~v
me>troiv ki< me>lesi. Ibid. p. 902.

ft32

Th~ ejbdoma>di mh< dei~qai kenw>sewv h{n threi~n ejiw>qasin ejiv tou<v
u{mnouv tw| qew~| ki< ejiv ajna>pausin. Porphyr de Abstinet. 1.4. S. 13.
p. 162.

ft33

Vid. Valef. nor. in Euseb. p. 34, 35.

ft34

Affirmabant autem, hanc suiffe summam vel culpac suae vel erroris,
quod essent soliti stato die, ante lucem convenire: Car menque Christo
quasi Deo, dicore secum invicem. Plin. Ep. 1. 10. Ep. 97 p. 278. Ed.
London, 1722.
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ft35

Nihil aliud se de sacramentis comperisse quam coetus ante- lucanos ad
canendum Christo & Deo. Tertull Apolog. c. 2. p. 3.

ft36

Mhde<n a]no>sion mh< o wra< tou<v no>mouv pra>ttein ajutou<v
kataleife>nai plh<n to< ge< a{mw th] ew diegeirome>nouv t xriso<n
qeo<u di>khn uJmnei~n. Euseb. Eccl. Hist. 1. 3. c. 33. P. 105.

ft37

Umnouv te ki< yalmou<v ki< wjda>v ki< a+inon rJhteo>n mh< dia<
yalmwdi>av t plhsion lupei~n Justin. ad Zenam, p. 509. Ed. Paris.

ft38

Vid Fabricii Biblioth. Grace. Vol. 4. c. 1. S. 24. p. 195.

ft39

Apav o ki> ajutou~ panh>guriv aJgi>a ajuti>ka qusi>ai me<n aujtw~|
ejucai< te ki< ajinoi ki< ai> pro th~v ejvia>sewv ejnteu>xeiv tiv gra>fw~n
yalmo<i o ki< u{mnoi wra> th<n esi>asin Iiro< te th~v koithv ajlla
ki< nu>ktwr ejucai pa>lin.Clemens. Alex. Stromat, 1 p. 728. Ed.
Paris.

ft40

Prote>ra me<n eijv qeo<n dij ejucarisi>av ki< yalmwdi>av gene>qw
filofrosu>nh. Id. Paedagog. 1. 2. c. 4. P. 165.

ft41

Post aquam manualem & lumina, ut quisque de scripturis sanctis, vel de
proprio ingenio potest, provocatur in medium Deo canere. Tertull.
Apolog, c. 39. P. 36.

ft42

Sonant inter duos psalmi & hymni, & mutuo provocant, quis melius Deo
suo cantet, Ib. ad uxorem, 1. 2. c. 8. p. 191.

ft43

Jam veto prout sctipturae leguntur, aut psalmi canuntur, aut
adlocutiones proseruntur, aut petitiones delegantur, ita inde materiae
visionibus subministrantur. Ib. de anima, c. 9. p. 311.

ft44

Si erationcm facit ad dominum, prope est Coelo. Scripturis incumbit,
totus illic est. Si psalmum canit placer fibi. lb. de Exhort. Castitat. c.
10. p. 670.

ft45

Wsper oujde ya>lai ki< ejuru>qmwv ki< ejmmelw~v ki< ejmme>trwv ki<
dumfw>nwv uJmnh~sai t Pate<ra ejnCrisw~ eja>n mh< to< Pneu~ma
pa>nta ejreunw~n ki< ta< ba>qh tou~ qeou~ pro>teron ajinesei ki<
uJmmnh>sei tou~ nou~ ta< ba>qh hjre>unhke ki< wJv ejxi>scuse
katei>lhfen Origen Peri< ejuchv Ed. Oxon, 1680.

ft46

Sonet psalmos (vel psalmus) convivium sobrium: Et ut tibi tenax meoria
est, vex canora; aggredere hoc munus ex more. Cyprian. ad Donat. p.
10. Ed. Oxen. 168.

ft47

En ajlloiv me<n polloi~v ajpode>comai ki< agapw~| Ne>pwta t te
pi>sewv ki< t filoponi>av ki< t ejn tai~v grafai~v diateibi~v ki< t
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polli~v yalmwdi>av h~ me>cri nu~n polloi< tiv ajdelfw~n
ejuqumou~ntai . Euseb. Eccl. Hist. 1.7. c. 24. p. 271.
ft48

Ib. 1. 2. c. 17. p. 37. and 1. 10. c. 3. p. 371.

ft49

August. Confess. 1. 9. c. 6. S. 2. and 7. 1. and 1. 10. c. 33. S. 2.

ft50

lb. 1.9. c. 6. S. 1. and 50:10. c. 33. S. 3.

ft51

Euseb. Eccl. Hist. 1. 7. c. 30. p. 281.

ft52

Yalmoi< o o{soi ki< wjdai< ajdelfw~n ajparch~v (scribendum ap ajrch~v
uJpo< pivw~n grafei~sai t logon tou~ qeou~ t crison uJmnou~si
qeologou~ntev. lb. 1. 5. c. 28. p. 196.

